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" You may say what you like, Pat,"says Mike, " but I 
could tell you of people that were cursed by the priest and 
never throve after it." 

"I dare say you could," replied Pat"; "and you told 
me just now of Norah Callaghan dying of Brian Shaugb- 
nessy's curse. I dare say a curse is mischievous enough 
to those that are fools enough to be frightened at it j but 
I'd like him to try his curse on dumb animals, that have 
not imagination enough to take fright at it. Sure I'll 
take Father Sheehy up a cage full of rats, and he may 
curse them his best, and then, if we see that the rats are 
the worse of it, we shall know that a priest's curse can do 
some harm. And I heard the master say that only a couple 
of hundred years ago the priests used to curse the cater- 
pillars , and all the other troublesome animals in their dis- 
tricts, though they don't do it now, more's the pity ; 1 
wish they could curse the fly out of the turnips."* 

" Then," says .Mike, " Pat, I suppose the whole of it is 
that you do not believe the Saviour left any commission 
to the priests to curse his enemies." 

" Ay, that's just where it is," says Pat ; "if I do not 
mind Father Sheehy's curse, it's not that I think it could 
do me no harm. Sure I have heard him tell us to call 
names after people, and throw stones at them, and not to 
deal with them ; and if he was to do that to me, to be 
sure I'd be the worse of it; but the more I think of it, 
the more I am convinced that this was not the commission 
our Lord left his Apostles. Sure I have searched all 
the New Testament to find where our Saviour told them 
to curse their enemies — and there's not a word of it in 
the whole book ; quite the contrary — he tells them to 
love their enemies, and to pray for them that spitefully 
used them and persecuted them. And St. Peter, that 
we all ought to mind, told his people never to curse even 
those that cursed them. Says he, we should follow the 
example of the Lord, that, when he was reviled, reviled 
not again ; when he suffered, he threatened not. You 
are not, says he, to render railing for railing, but contra- 
riwise blessing : for he that will love life, and see good 
days, let him refrain his tongue from evil, and his lips 
that they speak no guile." — 1 Pet. ii. 23 ; iii. 9. 

*■ Sure," says Mike, " it's a power of Scripture, Pat, 
ye have got ; but I suppose this was only the laity St. 
Peter told not to curse : but the clergy were to keep this 
to themselves." 

" Not at all, Mike," says Pat. " Here is the instruc- 
tions St. Paul gives to Timothy, that he ordained himself, 
about the duties of clergymen — ' The servant of the Lord 
must not strive, but be yeutie with all men, apt to teach, 
patient, in meekness instructing thofe that oppose them- 
selves.' — 2 Tim. ii. 24. Now," says Pat, "I see this, that 
in the Apostles' time all the world was against the Chris- 
tians, and they beat them, and imprisoned them, and killed 
as many of them as they could ; and sure it would be a fine 
thing, then, if the Apostles could put curses on their ene- 
mies, and make them afraid to do them a mischief; and vet, 
we know that they never did, and only opposed them with 
gentleness, and patience, and meekness, and gave rea- 
sons and arguments to those that differed with them. 
And am I to think the men are like the Apostles now that 
are afraid to argue with those that differ with them, and 
give them nothing but hard words and curses instead of 
argument, and strive to do harm, and get people beaten, 
that I can't but think are as good Christians as them- 
selves? No, Mike, the more they go on in this way the 
more I misdoubt their having the right doctrine of Christ. 
Here, Mike, is what our Lord told his disciples, and I am 
inclined to follow those that I see keep his command best. 
' Bless them that persecute you. Bless and curse 



ItOSA MADIAI. 
The following is a description of Rosa Madiai, 
written by a lady who visited her in the month of Sep- 
tember last, in the prison in which she is confined in 
Lucca : — 

"28th September, 1852. 
"Rosa Madiai is a woman of tall and dignified ap- 
pearance, with handsome, though strongly-marked fea- 
tures, and dark eyes, sunk deep in their sockets, with a 
dim, worn look that tells of tears and weary watching. 
Long imprisonment— for she has been in confinement 
since May, 1851 — and protracted anxiety and suspense, 
joined to her previous weak state of health, have evi- 
dently told upon her; its traces are visible in her thin 
gray hair, in her emaciated hands, and her droopinghead, 
bowed down with that indescribable expression which 
acute mental suffering abne can give. But as soon as 
she began to speak, the unfeigned cheerful resignation, 
the unquestioning faith, which are her leading "charac 



* The following specimen of such a curse is abridged from Ducange, 
quoted in the Encyclopaedia Metropolkana, < article excommunication) 
— " A complaint harin? been made to us, by the inhabitants of su<.h a 
place, that certain canaerworms, caterpillars, and soforth have de- 
stroyed the fruits of the vines on several years, and are doing so in 
this present year, to the great detriment of the inhabitants of the 
place ; and a request having been made to us that we would compel 
the said animals to depart, by ecclesiastical remedies. we, by the 
authority which we enjoy in these parts, do admonish the said canker- 
worms, caterpillars, or by whatever name they may be called, under 
pain of malediction and anathema, to depart within six days from 
these regions, and to do no injury either there or inaoy other place in 
this diocess. And if, within the above-named six days, the aforesaid 
animals do uot obey this, our admonition, then by these writings we 
curse and anathematize them." This was in the year l&lti. 



teristics, so lighted up hercountenanee, that all previous 
marks of suffering seemed to disappear. There is, how. 
ever, nothing of the parade of a would-be martyr in Rosa 
Madiai — no exaggeration, no fanaticism. On the ear- 
nest hope being expressed that no arguments, nor pro- 
mises, nor prospect of speedy deliverance would ever 
induce her to waver in her profession, she clasped her 
hands fervently, and looking up to heaven, said — ' Oh, 
no, I trust in God, never ! oh, no, I would far sooner 
die ; I do not trust in my own strength, for I know I am 
a poor, weak woman, and sometimes my heart seems 
to faint ; but I pray to God, and I know, for Christ's 
sake he whlgive me strength to glorify him in the end.' 

" She has hitherto not been compelled to assume the 
prison dress, nor to have her hair cut off, the latter in 
particular being, perhaps, the greatest humiliation to 
which the feelings of an Italian can be subjected ; but it 
is feared an order from Florence may soon arrive to this 
effect ; she said she expected it from day to day, and 
hoped for a fitting spirit to enable her cheerfully to sub- 
mit ; her gentle deportment seems to have won the re- 
spect of those to whose keeping she is intrusted. On 
asking one of the nuns, who superintended the female 
prisoners at Lucca, whether Rosa suffered much, she 
answered — ' Not so much as another would under the 
circumstances ; she is so pious, she has such faith in 
God.' She expressed much gratitude for the kindness 
of the nuns, who never taunted or abused her, as had 
been the case with her former keepers, when she was 
confined in the Borgello, at Florence. 

" Her cell is very small and dark, the lower part of the 
window being boarded up, and light and air only ad- 
mitted by a grating at the upper end. At night, when 
both door and window were closed, the oppression was 
terrible ; she said she could not rest, she felt as if suf- 
focated. The furniture of this room consists of a bed, 
a bench near the window, and a chair. She is employed 
in needlework, and at present makes shirts for the 
galley slaves. Her chief source of annoyance is from 
the fearful oaths, yells, and shrieks which unceasingly 
reach her ears, from fifty or sixty of the most abandoned 
and hardened of her sex, her companions in captivity. 

•'Prom the court-yard beneath her window she can 
also hear the blasphemies and ribald songs of the male 
prisoners, of whom there are about 300. No tongue can 
describe all the horrors she is thus compelled to listen 
to. One night she was repeating the Lord's prayer 
aloud, and when she came to the words, ' Hallowed be 
thy name,' she stopped and said — ' Ah, no ! thy name 
is not hallowed here ; thy name is profaned and out- 
raged all day long. Ah, why do those who build pri- 
sons not think of the souls of those they confine in 
them? Who can ever learn to repent in such a place 
as this?' She was trying to acquire the custom of 
speaking aloud to herself; she said it broke the silence 
of her cell ; her voice was like a companion to her. 
Some days were terrible, when her soul was dark within 
her, and she was very anxious about her husband — such 
long, long days, as if they never would come to an end. 
On others, again, she felt quite cheerful, and scarce 
conscious of her captivity. 

" A person one day asked if her sufferings were not 
very great. ' Yes, I suffer,' was the reply ; ' but 1 
strive always to remember how much more Christ suf- 
fered for me, and how thankful I ought to be if I suffer 
now for his Name's sake.' ' You must be very good, 
Kosa,' was the rejoinder.' * No, I am not," she an- 
swered ; ' there are none good ; but what I am, I am by 
the grace of God ; he will give me strength to glority 
liim." 

"Controversial books were given her to read ; but. 
unlettered as she is on most topics, she is yet thoroughly 
well read in that Book which maketh wise unto salva- 
tion ; and the precision and clearness with which she 
applies its unerring test to the arguments' placed before 
her, would give a salutary lesson to many in these 
times. 

"She shed no tears during our interview; but the 
muscles of her mouth often quivered, and her poor, 
thin hands were often pressed nervously together, par- 
ticularly when speaking of her husband. 

" She said she ' tried not to weep, as she feared her 
tears might be attributed to regret at the course she had 
taken, or to faint-heartedness.' Those only who un- 
derstand the Italian character, its warmth of expression 
and vehemence in lamentation, can adequately appre- 
ciate this heroic woman in her calm, Christian endu- 
rance and resignation." 



THE POWER OF THE KEYS. 
There are three remarkable passages in the Holy Scrip- 
tures, the right understanding of which we hold to be a 
matter of great importance to sound views of the 
priestly office in the Church of Christ ; and we proceed 
to consider them with an anxious desire neither unduly 
to derogate from nor unduly to exalt that reverend office. 

The three passages are Matt. xvi. 19, Matt, xviii. 18, 
John xx. 23. 

In Matt. xvi. 19, our Lord, in his address to St. 
Peter (who had just acknowledged him to be the Christ, 
the Son of the living God), says — " And I will give thee 
the keys of the kingdom of heaven, and whatsoever 



thou shalt bind on earth shall be bound in heaven ; and 
whatsoever thou shalt loose on earth shall be loosed in 
heaven." 

In Matt, xviii. 18, our Lord, addressing aix the apos- 
tles, and teaching them how they should deal with of- 
fending brethren, Bays — " Verily I say unto you, what- 
soever ye shall bind on eartb shall be bound in heaven ; 
and whatsoever ye shall loose on earth shall be loosed 
in heaven." 

In John xx. 23, again addressing all the apostles, 
our Lord says — " Receive ye the Holy Ghost: whose- 
soever sins ye remit they avi- remitted unto them ; and 
whosesoever sins ye retain they are retained." 

We shall not now enter into the question, whether th» 
first of these texts, with its context, gave St. Peter a pri- 
macy or superiority over the rest of the Apostles — that 
will form the subject of a distinct consideration, which 
we shall not overlook in its proper place : our present 
object of inquiry is a different one, what is the natur* 
and extent of the power conferred by our Blessed Lord 
in any or all of these passages, upon the Apostles or 
any of them, or on the bishops and priests who were to 
succeed them in their pastoral office in future times. 

Three things are spoken of by our Lord, which may 
be either distinct in their nature or several forms of ex- 
pression for denoting one and the same thing — 
1st. The keys of the kingdom of heaven. 
2ndly. The power of binding and loosing on earth. 
3rdly. The power of remitting or retaining sins. 
What "the kingdom of heaven' means in the passage 
in Matt. xvi. 19, has been the subject of much discussion, 
and there are strong reasons for holding that it is used 
in this and other passages as referring to the " kingdom 
of heaven " in its now existing form of Christ's Church 
militant here ou earth, preparatory to its future develop- 
ment in glory ; but we are willing, for the sake of making 
the discussion as simple as possible, to treat it for the pre- 
sent as if it related directly to the future state of that 
kingdom only, rather than to its present state as now 
existing on this earth. 

Upon this supposition, the most favourable one to 
the exaltation of the power of the priesthood, how does 
the matter in question Etand? 

On the same night that our Lord was betrayed,* ht 
said to his disciples — "Ye are they which have continued 
with me in my temptations ; and I appoint unto you a, 
kingdom, as my Father hath appointed unto me, that 
ye may eat and drink at my table in my kingdom, and sit 
i on thrones, judging the twelve tribes of Israel." 
I So Matt. xix. 28 — " And Jesus said unto them, 
Verily I say unto you, that ye which have followed me, 
! in the regeneration, when the Son of Man shall sitonthe 
I throne of his glory, ye alio shall sit upon twelve thrones, 
i judging the twelve tribes of Israel," which passage 
closely follows verses 23, 24, in which he says — '• A rich 
man shall hardly enter into the kingdom of heaven, and 
it i3 easier for a camel to go through the eye of a needle 
than for a rich man to enter into the kingdom of God." 
Assuming that those passages refer to the same king- 
dom of which St. Peter was to be given the keys, it 
would follow from them that the kingdom appointed 
to the apostles was no other than Christ's own 
kingdom, which the Father had appointed to him, 
and which is alike, without distinction, called " the 
kingdom of heaven" and " the kingdom of God." 
And it is surely manifest, that Christ never intended 
to deprive himself of his kingly power by conferring on 
his apostles twelve thrones, on which they were to judge 
the twelve tribes of Israel. 

AVhat, then, was meant by our Lord when he promised 
St. Peter (admitting the promise was made to him), 
" I will give thee the keys of the kingdom of heaven ?" 
Could he have meant to relinquish the power of opening 
and shutting the kingdom of heaven to whomsoever 
he will, and to bestow on any apostle, however 
great, that exclusive power? Surely it would be 
equally absurd in reason and inconsistent with the 
rest of God's revealed Word to think so. We doubt, 
indeed, if any one, however high his notions of priestly 
power, would venture to assert a proposition so start- 
ling and extravagant. 

Hear, however, what our Lord says, in the parable of 
the ten virgins, who came to the door of the kingdom of 
heaven, after the door was shut, saying, "Lord, Lord; 
open to as." Does he answer. Go to Peter, for I have 
given him the keys ? No ; but verily I say unto you, 
" 1 know you not." 

And, again. Rev. i. 17, 18 — " Fear not, I am thefirst 
and the last, I am he that liveth and wus dead, and, be- 
hold, I am alive for evermore, Amen ; and have the 
keys of lull and of death." And, Rev. iii. 7 — " These 
things, saith he that is holy, he that is true, he that 
hath the key of David, he that openeth and no man 
shutteth, and s!itt(ti ill and no man openeth." 

Can any one doubt that Christ, who is the Alpha 
and the Omega, the first and the last, has still in his 
hands the keys of both heaven and hell, and that neither 
St. Peter nor any other can open or shut the kingdom 
of heaven, in the same sense that our Lord does, " that 
hath the key of David, and that openeth and no man 
shutteth, and shutteth and no man openeth ?" 

• St. Luke xxii. 28, 29. 
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ta what sense St. Peter and the apostles, or any of 
tfeir successors, were given the keys of the kingdom of 
heaven, we shall endeavour presently to elucidate. We 
■halt now only say, that it must be in a different or at 
least a wholly subordinate sense from that in which 
our Lord himself holds them. 

We shall now consider the power of remitting and 
retaining sins, given to all the apostles, in John xx 23 ; 
for the power of binding and loosing, if not identical with 
thf power of the keys, is evidently annexed to and forms 
jprt and parcel of it, as is obvious from the passage in 
Matt. xvi. 19; and will also incidentally be illustrated 
by what we have to say on the power of remitting and 
retaining sin?. What, then, dnesour Lord mean in John 
XI. 23, when he says—" Whosoever sins ye remit they 
are remitted, and whosoever sins ye retain they are 
retained ?" 

In the life of St. Basil a certain lady is introduced, and 
represented as coming to that holy Father, for obtaining 
remission of her sins; but St. Basil, instead of claiming 
the power of remitting sins, replied to her, by asking 
t*i3 question of her— ■' Hast thou heard, O woman, that 
none can forgive sins hut God alone ?" To which she 
answered— "I have heard it, Father; and therefore 
have I moved thee to make intercession unto our 
most merciful God forme." 

St. Basil was too devout and too humble to arrogate 
to himself that which belonged to God, well knowing 
that God has never communicated, and never will com- 
monicate to any creature, the power that belongs to 
himself as the Creator, " who will not give his glory 
unto another." — Isaiah xlviii. 11. 

St. Gregory the Great taught the same doctrine in 
his exposition of the '2ml penitential Psalm, when he 
thus paraphrases the words^of David — "Thou who alone 
sparest, who alone forgivest sins : For who can foryioe 
wins but God alone '/"* 

So likewise Irena:us tells us that our Lord, in forgiving 
the sins of the man whom he cured of the palsy (.Mark 
ji. 7, Luke v. 21 ), did manifestly discover who he 
was. "For if none," saith he, "can forgive sins but 
God alone, and our Lord did forgive them, and cured 
men, it is manifest that he was the Word of God made 
the Son of Man ; and that, as man, he is touched with 
compassion of us ; as God, he hath mercy upon us, and 
fbrgiveth us our debts, which we do owe unto God our 
master."! 

It would be easv to multiply from the ancient Fathers 
authorities on this almost self-evident proposkiou. 
Tertullian, St. Hilary, .St. Ambrose, St. Jerome, St. 
Chrysostom, St. Cyril, St. Augustine, St. Athanasius, 
all assert the same thing. We shall be satisfied with 
St. Cyril, who says—" For, indued, it helongeth to the 
true God alone to" be able to loose men from their sins ; 
for who else can free the transgressors of the law from 
•in hut he who is the author of the law itself ?"J 

What, then, must be the meaning of our Lord when 
he told his apostles, that whatsoever they should bind 
on earth should be bound in heaven, and whatsoever 
they should loose on earth should be loosed in heaven ? 

Many and divers, indeed, have been the explanations 
given by eminent theologians of the Church of Rome 
(to say nothing, at present, of the Church of England) 
upon this important matter. We, for the present, shall 
content ourselves with a single authority— that of the 
celebrated Peter Lombard, Bishop of Paris in the 12th 
century (who died A.I). 1 104). known familiarly among 
scholastics as "the Master of the Sentences," from his 
learned collection of sentences and passages, drawn from 
the Fathers, illustrating the doctrines of the church, 
forming such a complete body of divinity, and treated 
as a work of such high authority, that no less than 244 
of the most learned doctors are numbered by the Abbe 
Fleury among the commentators upon it. After enu- 
merating the opinions of the Fathers upon this point, 
this master, in his 4th book, thus sums up the mat- 
ter : — " In this so great variety of opinions (300 years, 
beit remembered, before the birth of Luther), what is to be 
held ? Surely, this we may say and think, that God 
alone doth forgive and retain sins, and yet hath given 
power of binding and loosing to the church ; but he 
bindeth and looseth one way, and the church another. For 
he only himself forgiveth sin, who both cleanseth 
the soul from inward blot, and looseth it from the debt 
of everlasting death. But this hath he not granted unto 
priests, to whom, notwithstanding, he hath given the 
power of binding and loosing — that is to say, of declaring 
men to be bound and loosed. Whereupon the Lord did 
first by himself restore health to the leper, and then 
sent him to the priests, by whose judgment he might be 

*" Tu qui solus parcis, qui solus peccaladimittis. QuUenim potest 
peccata dimittere. ni>i solus Deus." — Gregor. Expost. 2 Psalmi peni- 
tential, vol. iii, para. », col. 47U. Paris, 1705. 

t" Peccata igiturremittens, hnminem quidem curavit, semetipsum 
autem manifesle o.lendit quis essel. Si enim nemo potest retnitleie 
ejeecela, nisi solus Deus, remUtebal amem usee Domiuus, et curabat 
Snjpllieii manifestum est qu'miam ipse erat Verbuui Dei. (ilius hom- 
ing lactus, &»:., ut quomodo homo compassus est nobis, tanqunm 
Deus misereatui nostri, et remittal nobis debita nostra, qua? factnri 
Metro debemus Deo." — Iren. Adv. Hares, lib. 5, cap. 17, pp. -125, 
Mfc Ox., 1702. 

t " Et cerre solius veri Dei est. ut possit a peccatis homines solvere 
Cat enim alii pnevaricatores legis liberare a peccato licet, nisi legis 
ipains antori ?** — Cyril. Alexand. in Johau, lib 12, vol. it-., p. 1101. 
Paris, 163s. 



declared to be cleansed. So also he offered Lazarus to 
his disciples, to be lcosed, having Jirst quickened him".* 
Cardinal Hugo adds this farther explanation — " That the 
priest cannot bind or loose the sinner with or from, the 
bond of the fault and the punishment due to it ; but 
only declares him to be bound or loosed. As the LevU 
tical priest did not make nor cleanse the leper, but only 
declared him to be infected or clean. "f 

We shall probably take occasion, in recurring to this 
subject again, to show that a vast number of eminent 
writers, including Pope Hadrian VI. himself, have laid 
down the same doctrine — that to pardon the fault and 
eternal punishment due to it is the proper work of God, 
and that the priest's absolution hath no real operation 
in so doing, but presupposes the party to be jirst justi- 
fied and absolved b<- God. Pope Hadrian's words are 
these — " The most approved divines were of this mind, 
that the keys of the priesthood do not extend to the 
remission of the fault. "J 

But supposing it were even granted that the power 
of the church is not merely ministerial or declaratory , 
but also judicial, it surely would not follow that their 
judgment is final and without appeal, irrespective 
whether the judgment be just or erroneous. Can any 
one suppose that the Church's judgment, whether pro- 
nounced by a priest or a bishop, is not subject to an ap- 
peal to the supreme tribunal of the Lord himself? 
" Shall not the Judge of all the world do right?" And 
is it possible to believe that God ever deprived himself 
of the power of doing right, by intrusting to fallible 
man the judgment of any without an appeal? What- 
ever the power of the priest may be, it surely is not an 
arbitrary or unconditional power — of binding those who 
ought not to be hound, or of loosing those who ought, 
not to be loosed : whatever the power or the limits may 
be, it is plainly a conditional one, and the condition is, 
that the judgment must be just. If the church absolves 
where she ought not, the sinner can derive no benefit 
from such absolution — if the church condemns where she 
ought not, the injured victim cannot be thereby con- 
demned in heaven. 

Is this Protestant heresy ? Nay, but sound Catholic 
divinity. The great St. Augustine says — "Thou hast 
begun to esteem thy brother as a publican ; thou 
bindest him on earth. But look that thou bindest him 
justly ; for unjust bonds justice shall break." Maldo- 
natus lays it down correctly that when the priest saith, 
" I absolve thee," he means no more thereby but, 
" As much as in me lieth, I absolve thee." And the 
same Master of the Sentences, Peter Lombard, pro- 
nounces thus: — "God doth not evermore follow the 
judgment of the church, which sometimes judges by 
mistake and ignorance; whereas God always judges 
according to the truth. "§ " So the priests sometimes de- 
clare men to be loosed or bound, who are not so by 
God. With the penalty of satisfaction or excommuni- 
cation they sometimes bind such as are unworthy, or 
loose them ; they admit thfcin that be unworthy to the 
sacraments, and put back them that are worthy to be 
admitted. But it must be understood of them whose 
merits require that they should be loosed or bound ; for 
then is the sentence of the priest approved and confirmed 
by the judgment of God and the whole court of heaven, 
when it doth proceed with that discretion that the merits 
of them who arc dealt with do not contradict the same. 
Whomsoever, therefore, they do loose or bind, using the 
key of discretion according to the party's merits, they 
are loosed or bound in heaven — that is, with God ; be- 
cause the sentence of the priest, proceeding in this 
manner, is approved and confirmed by Divine judg- 
ment."! 

To think, therefore, that it lieth in the power of any 
priest truly to absolve a man from his sins, without iin- 

* "la hac tanta varietate quid tenendum? Haec sane dicere ac 

semire possumus; quod solus Deus dimittit peccata et retinet, et 

tamen ecclesiai contullt potestatem ligandi et solvendi : sed aliter 

Ipse solvit vel ligat, aliter Ecclesia. Ip*e enim per se tantum 

dimittit peccatiun, qri et animam mundat ab interiori macula, et a 

debito aneroae mortis solvit. Non autem hoc sacerdolibus concessit*. 

quibus tamen tribuit putestatero solvendi et ligandi : id est, osten- 

dendl homines ligatos vel solutos. Uode Domiiius leprosum sanitati 

prius per se restituit; deinde ad sacerdotes misit, quorum judicio 

I ostenderetur mundatu*. lla etiam Lazartim. j im vivificatum ob- 

tulit discipulis solvendum." — Petr. Lombard, lib. 4. sentent. distinct. 

18., page 121. Lugd., 1».1S. 

' t " Vinculo culpa?, et patnre debitea. non potest eum saeerdos ligare vel 

| solvere ; sed tantum lijiaium vel absolurum ostendere sicut .Sacerdos 

I Leviticus non faciebat vel mundabat leprosum; sed tantum infectum 

I vel m'ludum o*tendebal." Hugo. Card. In Matt., cap. 16, vol vi., page 

58. Ven., 1703. 

J '■ Diittcultas magna est inter doctores.anclaves sacerdotii se exten- 
dant ad culpa 1 remissionem : et eerie probalissimi tbeologi senserunt 
quod non."- Haurian iu quodlibet. queesl. 5, art. 3, page 100. Lugd., 
in 47. 

5 " ha et hie aperte ostendilur, quod non semper sequitur Deus 
Rcclesiss judicium: que per surreptionem et ianorantiam interdum 
judical; Deus autem semper judical secundum veritatem."— l'etr. 
Lombard, Sentent, lib. 4, distinct. IS, f. p. 12.'. Lugd. 161a. 

II " Aliquando enim ostendunt solutos vel ligatos qui ila non sunt 
apud Deum: et pceua salistactionis vel excommunicalionis iiiteriiuiii 
indignos ligant vel solvunt ; et indignos sacramentis admiuunl, et 
digoos admiati arcent. Sed inleliigendum est hoc in illis, quorum 
merita solvi vel ligari postulant. Tunc enim sententia sacerdotii 
judicio Dei et totius cade, is curiae apprubatur et conormatur: cum 
f ta ex discretione procedit, ut reorutn metita non contradicant. 
Quoscunque ergo solvunt vel ligant, aJhibentes clavem di-.t-ieiionis 
reorum raeritis. solvuntur vel ligantur in casus — id est, apud Deum: 
quia divino judicio sacerdoti, sententia sic progressa approbatur et 
conflrmatur."— .Petr. Lombard, Sentent-, lib. 4, distinct, lb, f. p. 124. 
Lugd. 1618. 



plying the condition of his believing and repenting as be 
ought to do, is both presumption and madness in the 

highest degree nearly all theologiansagreeing, that the 

power of binding and loosing committed to the ministers 
of the church, is not absolute, bat limited by the clause. 
Clave non err ante, meaning that it is only of force 
when the matter is judged with right judgment, and no 
error is committed in the use of the keys.* 

We think we have now arrived at the stage of our 
argument, when it will not be very difficult to give a 
satisfactory elucidation of what our Saviour means by 
the keys of the kingdom of heaven, which has been 
supposed to convey so vast and mysterious a power to 
the Christian priesthood by those whose aim is to exalt 
it to an almost superhuman dignity. 

We may first remark, that the expression is plainly a 
figurative one, and therefore much less absolute in its ex- 
pression than the one of remitting and retaining sins, 
which we have already shown, upon such high Roman Ca- 
tholic authority, is not to be construed absolutely, but in 
a limited and conditional sense, different in kind, as well 
as subordinate in degree, to the power of God in judging 
or forgiving the sinner. We have also shown already 
that Christ did not part with the keys of either heaven 
or hell, in imparting the keys to St. Peter or his other 
apostles; and we think it scarcely an assumption to say, 
that just as the apostles' power of remitting sins was 
that of declaring them to be remitted, conditionally, on 
the sincere repentance of the sinner, so they had the 
power of declaring men to be true members of Christ's 
heavenly kingdom, or declaring them excluded from it, 
on the like condition— viz., that the persons admitted 
or excluded had or had not the graces of true repen- 
tance and true faith. 

We can see no reason whatever for conceiving, that the 
power of admitting or excluding from Christ's kingdom 
in heaven was at all more absolute or extensive than 
that of remitting or retaining sin, since sin alone 
could be the cause of such exclusion ; and we think it is 
almost self-evident, that Christ could never have meant 
to bestow on St. Peter, or on any other apostle (much 
lesson anyof their successors in their pastoral, notaposto- 
Ztca7 office), the powerof admitting those into heaven whose 
sins were still unremitted, or of excluding from heaven 
any whose sins were forgiven. So far, therefore, as con- 
cerns that kingdom of heaven of which we have been 
hitherto speaking— viz., the future state of happiness of 
the redeemed— we think the power of the keys is identi- 
cal with, and merely a figurative mode of expressing 
the same thing as, the power of bindiug and loosing, 
tnd of remitting and retaining sins, all of w hich were con- 
ferred upon the apostles only in a subordinate and con- 
ditional sense, and never were, by the early Church, con- 
sidered as imparting to them that power of forgiving sins 
which belongs to God alone, who only can discern and 
jtidjre the inward heart, and spirit of man, or that power 
which Christ has reserved to himself, of " opening so that 
no man can shut, and shutting so that uo man can 
open." 

There remains much to be said upon the subject in 
question, on the supposition that "the kingdom of 
heaven," in the passage referred to, is to be understood of 
the Church of Christ in its existing state upon earth, rather 
than of the invisible Church of Christ in heaven ; but we 
must reserve what we have to say on this head to a fu- 
ture number, in which we hope to throw further light 
upon this important and interesting qaestion, which ap- 
pears to its to lie at the root of many of the errors of the 
Church of Rome. 



PIOUS FRAUDS. 
The Roman Catholic priesthood in Ireland are con- 
stantly denouncing the Protestant version of the Holy 
Scriptures, as a corrupt and perverted translation, ma- 
nufactured by impiety to prop up heresy ; as, in fact, 
a gross and audacious fraud, perpetrated to give coun- 
tenance to Protestant novelties. We doubt whether 
any of them ever used so mild or equivocal a title as 
that at the head of this article, in designating the cha- 
racter of what is known in the Church of England by the 
name of the Authorized Version of the Holy Scriptures. 
We shall have much to say on the subject of that trans- 
lation hereafter ; but, for the present, what we would 
call the attention of our readers to is the question, who • 
ther the Church of England or the Church of Rome i^ 
most justly chargeable with having manufactured tr;m~. 
lations of the Holy Scriptures to prop up the peculiar 
doctrines of their 'respective Churches. 

To those of our readers who have read the Roman Ca- 
tholic tract called The Touchstone, which, from time to 
time, we have reprinted, and replied to in our pages, 
and compared the passages of Scripture relied on by its 
author (all of which he has quoted from the Protestant 
authorized version), with the corresponding passages in 
the Douay and Bhemish versions, it will probably have 
already abundantly appeared that the Protestant version 
has not mutilated or perverted to suit a purpose any pas- 
sage of Scripture bearing on transubstantiation, purga- 
tory, the sacrifice of the mass, or any other of the points 

* *■ Quod In terrasacwrdoa, ctotwiwmerrtfjtfe.et recto judicio proaav 
dens, rennet, nee dimittit, Deusetiaui in coelo rennet nee dimiUH." — 
Card. Tolet. Comment, in Johann. cap. 2u, p. 3J3, Lugd, loin. 



